Previous attempts to synthesise biblical texts' usage of tw'bh have associated the language with cultic concerns in Deuteronomy and Ezekiel or with ethical concerns in Proverbs. The reconciliation of these interests, especially in conjunction with a number of additional outlier texts, has proved problematic. This investigation suggests that the texts which use tw'bh and t'b exhibit a persistent focus on issues of identity, on the transgression of boundaries and on perceptions of the compatibility and incompatibility of fundamental social, theological and ideological categories. This understanding goes some way towards providing an explanation of the diverse appearances of these terms across the biblical texts.
Introduction
The Hebrew noun tw'bh and its associated verb t'b are traditionally rendered into English as 'abomination, abhorrent thing' and 'to abhor'. 1 Though the as an attempt to convey the hatefulness or objectionableness of the thing thus described:
this is a thing not liked, not approved, not favoured; something that is or should be shunned or avoided. But while this makes clear the sentiment that this terminology attempts to convey, it does little to explore or explain why it is used in particular instances. What is it about the people, acts and objects which are described in these terms that makes the language of 'abomination' appropriate?
Though there might in theory be no greater uniformity amongst these entities than a most basic objectionableness, there is in practice a certain consistency in the types of issues which are described using this language in the biblical texts. tw'bh is not used of merely any person, act or object that an author dislikes, but rather of those things that are perceived as profoundly different and which are therefore rejected; it is used of people, practices and objects associated with opposed ethnic identities in particular, as well as concepts and practices that are considered fundamentally incompatible. The delineation and protection of boundaries, in other words, represents the key to the usage of tw'bh and t'b.
An attempt to synthesise the biblical texts' usage of tw'bh is, of course, hardly new. Most discussions have associated the language with Yahwistic cultic concerns,
suggesting that it appears in instances where something is considered non-Yahwistic and is therefore objectionable on cultic grounds. The strongest case for this understanding of the term is its appearance in Deuteronomy and Ezekiel, in which cultic issues are especially prominent; thus the inimitable Zimmerli, under the influence of pi. to abhor', in E. Jenni and C. Westermann (eds.), Theological Lexicon of the Old Testament (vol. 3; transl. M.E. Biddle; Peabody, Mass., 2004 ), pp. 1428 -1431 4 recognized by the feelings of outrage that it engenders'. 4 Attempts to render this ethical usage continuous with a cultic emphasis derived from Ezekiel and Deuteronomy have also foundered, resulting in declarations such as, in reference to Prov. 11:1, that '[t] he saying applies the terminology of ritual...to weights used in commerce '. 5 Unfortunately, however, the rationale behind such a peculiar transference is not immediately apparent; why would an author apply cultic language to deceptive commercial practices? Reversing the process, therefore, others conclude that the primary lexical sphere of the tw'bh language was in the wisdom literature, in which it had a primarily ethical meaning; that this was then adopted by Deuteronomy through its connections with a wisdom tradition; and that, from Deuteronomy's usage in connection with cultic practices, it was taken up by Ezekiel to refer to practices with a polluting effect on the cult. In his classic study, Humbert concluded that the variability in usage is a reflection of the history of moral thought in Israel. Insofar as many passages identify the things called tw'bh in relation to YHWH, or in relation to behaviour that ought or ought not to be pursued, a broad category such as 'religion' or 'ethics' might conceivably incorporate the majority of the appearances of these terms under a single umbrella. Yet even such sweeping categories eventually fail.
Texts such as the Proverbs verses noted above only concern 'religion' insofar as they appear in a wider context presupposing a religious outlook. Passages such as The extent to which this offers an account of the biblical authors' otherwise bafflingly diverse application of this language, however, has not been fully appreciated: the rejection of the particular acts or objects that are labelled as tw'bh is connected to a well-established biblical interest in identity delineation and identity formation.
In connection with this focus on boundaries and identity concerns it is helpful to draw on two current discussions in the social sciences: anthropological analyses of ethnic identity and the importance of boundaries for the formation and continuation of ethnicity identities and psychological research on the affective expression of and response to boundaries and boundary transgression.
Ethnic identity is a phenomenon which is both difficult to define and difficult to identify. 10 Prominent in most analyses, however, is a focus on cultural practice and, in particular, on the importance of an ethnic group's members' perception of differences 10 For introductions to ethnic identity see M. Banks, Ethnicity: Anthropological Constructions (London, 1996) ; and the classic essays in J. Hutchinson and A.D. Smith, Ethnicity (Oxford, 1996 Kapitel 25,19 -50,26 [ATD 4; Göttingen, 1956] , p. 341).
25 L'Hour, 'Les interdits toʿeba', pp. 486.
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explain their profession in terms that the pharaoh will understand and that will make them appear more amenable to the Egyptian context into which they hope to be integrated. In fact, the brothers ignore Joseph's instructions, answering the pharaoh with the declaration that they are, indeed, shepherds. Notably, however, the pharaoh alters his description of the brothers in his response: he uses instead the familiar language of cattlemen, which Joseph had urged upon his brothers in his attempt to ease their acceptance. In a similar way the use of tw'bh in 20 abominable practices will be cut off from their people', using tw'bh in an explicit articulation of the connection between cultural praxis and group identity: whoever thus contaminates and endangers the integrity of the group will be evicted from it (Lev 18:29).
Given the explicitness with which the Leviticus text asserts that these acts are associated with non-Israelites, this is an opportune moment to consider the rhetoric, as opposed to the reality, of such assertions. Drawing on the work of Nussbaum, Milgrom suggests that 'sexual depravity was a means of both stigmatizing an ancient enemy, the Canaanites, and sending a dire warning to Israel that it will suffer the same fate, 
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we may declare -however arbitrarily -that a clear line exists between self and
Other and we assign dirtiness, decadence, immorality, or some other badness to whoever or whatever occupies the space beyond the dividing line, who is, psychologically, the stranger…Assigning badness to the outsider may provide more security than aversion to the intercategorical would furnish, since the notion of things between categories suggests some degree of overlap -of shared protoplasm -between oneself and the offending Other, whereas complete otherness denies any commonality.
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The usage of tw'bh in texts of this kind reminds us that ethnic identities are themselves constructed, rather than static entities; the text helps to create the reality it imagines.
40
Identity is not a matter of immutable boundaries requiring description and obedience but a much more fluid phenomenon; the boundary markers which differentiate one group from the next are in a constant state of transformation, contingent on shifting social and cultural meaning. Depending on the characteristics of the group in opposition 39 Miller, Disgust, pp. 160-161. 40 On the complexity of the relationship between the real and the imagined in the construction of ethnic identities see, for example, C.F. Keyes, 'The Dialectics of Ethnic Change', in C.F. Keyes (ed.), Ethnic
Change (London, 1981) This use of tw'bh as part of a process of identity formation rather than simply identity description is visible also in Deuteronomy, in which both the term and a concern for the definition and delineation of Israelite identity vis-à-vis non-Israelites are especially prominent. 45 Given the book's interests in Israelite identity, it is no surprise that studies of the term in this context have been the most likely to recognise its relevance for expressions of identity. 46 The association is explicit in, for example, the Recognising that tw'bh appears in connection with issues about group boundaries and boundary delineation improves our understanding of these passages by illuminating the reason that YHWH hates the practices in question, rather than that he hates them merely because they are hateful. Thus in Deut 7:25-26 the destruction of the images of other gods is mandated because they are alien to and incompatible with an
Israel that is defined, first and foremost, by its exclusive Yahwism; these images are abhorrent because they transgress the boundaries of Israelite cultural practice. Similarly, in Deut 12:31 it is everything that is non-Yahwistic and thus non-Israelite that YHWH is declared to hate (rather than the tautological 'everything that is hateful to YHWH that YHWH hates'); the Israelites are prohibited from imitating such practices because to do so would problematize their Yahwistic Israelite identity. Recognising that the tw'bh language surfaces in contexts dealing with identity helps to locate these imperatives in the context of Deuteronomy's wider concerns about Israelite identity. The issue clearly requires more nuanced reconsideration; for a more extensive discussion of each of these texts, see
Crouch, The Making of Israel, [146] [147] [148] [149] [150] [151] [152] [153] [154] [155] [156] [157] [158] [159] [160] [161] [162] [163] [164] [174] [175] [176] 27 throughout is the definition and protection of Israelite identity in Yahwistic terms. The term's remit includes 'alles, was es aus seiner Umgebung ohne Gefährdung seines eigenen Wesens nicht assimilieren darf'.
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Before moving to the prophets, one final observation on the usage of the tw'bh language in the legal material is worth mention: it appears only in the book of Deuteronomy and in the Holiness Code sections of the priestly material. By contrast, it is absent entirely from the Covenant Code. It appears, in other words, in precisely those legal texts that have been widely recognised as having a particular interest in the delineation and construction of Israelite identity. 50 This is an appropriate and sensible usage distribution if this term, as is suggested here, has a strong connection to attempts to delineate the alienness of certain practices, objects and people from the point of view of the boundaries of ethnic groups.
This use of tw'bh language is also evident in Ezekiel. Though relatively few of the book's tw'bh texts provide specific details regarding the term's remit, the passages which do provide further support for an understanding of the tw'bh language as addressing boundaries and identity issues. 51 The ability of these practices, in Ezekiel's priestly and cult-orientated thinking, to defile or pollute the sacred space of YHWH is worth remark -and has indeed been the focus of previous discussions on the meaning of tw'bh in Ezekiel. This concept is closely related to the concern for boundary transgression and category contamination observed also in other tw'bh texts. In Ezekiel, 51 Brief mention should be made of Ezek 5:9, in which the coming judgment on Jerusalem is directly linked to the city's relationship with the practices and norms of the surrounding nations: the city is accused of having behaved even worse than these others (cf. 2 Kgs 21:11). The exact nature of this relationship, however, is obscured by an ill-timed variant, namely, the presence or absence of a third l' in Ezek 5:7. That the issue at hand is related to Jerusalem's activities vis-à-vis those of non-Israelites surrounding it is obvious; the uncertainty concerns whether the Israelites are being accused of imitating the practices of non-Israelites, in which case these are the practices which are labelled tw'bh, or if they are being accused of doing something which not even the other nations do, and that these other,
unidentified practices are what is being described as tw'bh. Although a decisive conclusion is impossible, the consistency of the rest of the book in associating things labelled tw'bh with non-Israelites tends to favour the interpretation of tw'bh in both Ezek 5:9 and 5:11 as a reference to non-Israelite practices. In light of the current discussion it is also worth note that the practices in question are not immediately enumerated in cultic terms but in much broader language of mšpṭym (cf. Lev 18:4-5); cultic practices specifically are not mentioned until Ezek 5:11. It seems unlikely to be coincidence that most commentators leave their first discussion of tw'bh in Ezekiel to its next appearance, in Ezek 6, where it conforms more conveniently to the cultic interpretation usually understood for its appearances in this book. L.C. Allen, Ezekiel 1-19 (WBC 28; Nashville, Tenn., 1994) London, 1970), pp. 122-127; Allen, Ezekiel 20-48, pp. 141-146. 53 Eichrodt, Ezekiel, p. 123. covenant with all your abhorrent practices' (Ezek 44:6b-7 practices, YHWH reacts as though the practitioners were non-Israelites and as though the practices themselves were directed at other gods:
Cease bringing useless offerings: incense is abhorrent (tw'bh) to me. New moon and sabbath and reading at assembly -I cannot endure such wicked assemblies.
I hate your months and times; they have become to me a burden I weary of bearing. So when you spread your hands I will hide from you; though they multiply, your prayer will be nothing to me… (Isa 1:13-15)
Though none of the practices concerned are actually foreign or alien, the attitude with which they are performed renders them as though they were, with no effect on YHWH.
This use of tw'bh, in which texts employ the term to describe certain activities or persons as having the effect of making Israelites like non-Israelites, especially in the sense of having no relation to or claim on YHWH who is Israel's god, is often evident in the verb's usages, to which we will return momentarily. It is also evident in the use of As these initial examples suggest, the ethnic-religious problematic of certain types of actions -that they result in alienation from YHWH -is often explicit in Proverbs' use of tw'bh. It is not surprising that this theological aspect has been emphasised in attempts to understand the term's remit in Proverbs. It is when the texts do not refer to YHWH, however -when a theological explanation for why something is 'abhorrent' is lacking -that the connection of the tw'bh terminology to situations involving boundaries and boundary delineation is especially helpful in making sense of its usage.
In the texts discussed thus far, the critical reason that acts, objects or people are 'abhorred' relates to these entities' relationship to ideas about boundaries. Acts, people and objects which problematize boundaries are tw'bh, rejected on this basis. tw'bh, in other words, is most fundamentally about the demarcation of categories and about the maintenance of the boundaries which properly delineate them: keeping separate the things that should be separate (e.g., Israelites and non-Israelites) and, conversely, not separating things that should be united (e.g., Israelites and YHWH). This is why such a wide variety of things are described as 'abhorrent' in Proverbs. Thus: 'Hear, for I will speak noble things and from my lips will come what is right, for my mouth will utter 35 truth: wickedness is abhorrent to my lips' is an attempt to express the utterly alien, unfamiliar, and profoundly incompatible nature of the two categories in question cf. 16:12) . It is in this nuance of the language that the incompatibility of the thing described as tw'bh and that with which it is contrasted is most prominent. 60 It often hovers at the periphery or is implicit in the use of the term elsewhere -alien practices and objects are not merely different or unfamiliar, but actually incompatible with
Israelite praxis and incompatible with continued relationship with YHWH, bringing about a separation like that between YHWH and non-Israelites -but it has usually been overshadowed by the religious contexts in which such practices are described.
Verbal Usage
This brings us finally to the verb, t'b. In keeping with the use of the noun, the consistent concern of texts that use t'b is the issue of identity and boundaries -especially when describing relations between Israelites and non-Israelites, but reflecting also an underlying concern with separation and differentiation. The piel, the most common form of the verb, appears in contexts addressing community boundaries and, especially, concerning the appropriate treatment of persons inside and outside those boundaries. In these passages t'b conveys a meaning akin 'to treat like an alien or an outsider' -often against expectation or instruction. Thus in Deut 23:8, in which the Israelites are instructed that 'you shall not abhor an Edomite, for he is your brother' and that 'you shall not abhor the Egyptian, for you were a ger in his land', the issue at stake is the inclusion or the exclusion of these persons from the Israelite community (cf. Deut 7:26). The niphal is used of that which is deemed to actually be alien or foreign; unsurprisingly, this is prone to polemical usage, as in reference to the shameful burial of the king of Babylon (Isa 14:9; cf. 1 Chr 21:6; Job 15:16). As in many of the passages that use the noun, the verb appears in contexts in which the boundaries meant to define a group, govern its behaviour and protect its membership from the contamination of outsiders are being transgressed; contexts in which the markers of Israelite and other identities are problematized and community integrity is threatened with dissolution.
Conclusions
Review of the usage of both the noun tw'bh and verb t'b suggests that an understanding of these terms as addressing concerns about boundaries and the maintenance of boundaries provides a coherent explanation of their diverse appearances across the biblical texts. tw'bh is used of things that are objectionable not merely in generic terms but because of their problematization of the appropriate boundaries between groups of people, concepts and categories: either those which are already extant, or those which the author hopes to construct. Reflecting this concern with boundaries and their defence, the term is especially prominent in texts describing, formulating or defending ethnic identities. In verbal form, t'b articulates a concern with the demarcation of boundaries and appears in contexts where these boundaries are challenged. Taken collectively, the texts which use tw'bh and t'b reveal a persistent focus on issues of identity, the transgression of boundaries and perceptions of the compatibility and incompatibility of fundamental social, theological and ideological categories. Recognition of this focus provides a comprehensible and consistent rationale for, as well as theologically and 38 sociologically productive insights into, the rejection of the acts and objects that are described using these terms.
